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Historical and Theological Lexicon of the Septuagint

This large-scale collective and inter-
disciplinary project aims to produce
a new research tool: a multi-volume
dictionary providing an article of
between two and ten pages (around
600 articles in all) for each import-
ant word or word group of the Sep-
tuagint. Filling an important gap in
the fields of ancient philology and
religious studies, the dictionary will
be based on original research of the
highest scientific level.

This project has benefitted from
funding from the Agence Nationale
de la Recherche (French Research
National Agency), the Maison In-
teruniversitaire des Sciences de
I'Homme - Alsace (Strasbourg), the
Melanchthon-Stiftung  (Tiibingen),
and the Armin Schmitt Stiftung (Re-
gensburg).

Wider context

The Hebrew Bible has played an im-
portant part in the development of
Western culture. However, its cen-
tral ideas — such as monotheism, the
demythologization of nature or the
linearity of time - had to be taken
out of the national and linguistic
milieu in which they had developed
if they were to become fertile on a

wider scale. They also needed to be
rendered palatable to a mind-set
that had experienced the scientific,
rationalist revolution presented by
the Greeks. The Septuagint - the
oldest Greek translation of the Jew-
ish Bible, produced over the last
three centuries B.C.E. - is the first
important step in this process of ac-
culturation.

During the last thirty years, the
Septuagint has come out of the shad-
ow of its Hebrew source. Historians
of Judaism, linguists, and biblical
scholars have come to view the Sep-
tuagint as a significant document in
its own right. As the discoveries in
Qumran have shown, the Hebrew
source text of the Septuagint was
not identical to the traditional text
received by the synagogue (the Mas-
oretic Text). Also, the translators ap-
pear to have taken a degree of liberty
in interpreting the text. Dominique
Barthélemy used the term ‘aggior-
namento’: the Septuagint is a kind of
update of the Jewish scriptures.

Several projects are aimed at pro-
ducing annotated translations of
the Septuagint: in France, La Bible
d’Alexandrie, of which about twenty
volumes have appeared since 1986;
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in the English-speaking world, the
New English Translation of the Sep-
tuagint, published in 2007; and in
Germany, Septuaginta Deutsch, pub-
lished in 2009. A host of conferences
and collaborative efforts enhances
the interaction of these projects.

Further progress in the explo-
ration of the Greek version can be
obtained only by going into more
depth. The rediscovery of the text
as linear discourse is to be supple-
mented by research on the words of
which it is composed: their roots in
Greek and Hellenistic culture and
their exploitation within the biblical
language.

Objectives and methodology

The project’s objective is to provide
an analysis of the typical vocabulary
of the Septuagint. For each word or
word group, an article will be writ-
ten retracing: 1) the background of
the word in Classical and Hellenistic
Greek: meanings, usage, connota-
tions and semantic development; 2)
its distribution and meaning in the
biblical books: the way the Greek
word matches Hebrew and Ara-
maic equivalents and absorbs their
meaning and usage; 3) the further
development of the word in Jewish
Hellenistic writings, in the New Tes-
tament and in early Christian litera-
ture. Because the vocabulary of the
Septuagint will be placed in a much
larger context, the dictionary will
address not only biblical scholars,

but also classical and patristic schol-
ars, general linguists, and historians
of religion. As such, the dictionary
will fill an important gap.

The project is confronted with
several methodological challenges.
The debate can be illustrated with a
few remarks:

» The Greek language of the trans-
lators is not classical Greek, nor
is it the literary Koine of the Hel-
lenistic period. Septuagint Greek
comes closer to the popular lan-
guage attested in documentary
papyri. Without neglecting the
great body of classical literature,
Septuagint scholars should always
take the papyrological data into
account.

» When comparing the Greek
words of the translation and the
Hebrew words of the source text,
one should take into consider-
ation the evolution of the Hebrew
language. The translators may
have known Hebrew meanings
that do not reflect the biblical us-
age intended by the author but a
later usage, as attested, for exam-
ple, in the Qumran texts.

= The original function and intend-
ed readership of the Septuagint
are still subject to discussion. Ac-
cording to some recent publica-
tions, the Greek version was orig-
inally meant to serve the study of
the Hebrew source text as a kind
of interlinear crib. Others argue
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that the version is part of Helle-
nistic culture and scholarship and
would have had a Greek reader-
ship. Research in preparation of
the dictionary may contribute to
this important debate.

Organization of the project

The project is led by Eberhard Bons
(University of Strasbourg) and Jan
Joosten (University of Oxford). They
are seconded by an advisory board
consisting of the following scholars:

= James Aitken, reader at Cam-
bridge University, Old Testament.

= Erik Eynikel, Professor of Old
Testament at the University of Re-
gensburg, lexicography.

= Christoph Kugelmeier, professor
at the University of Saarbriicken,
classics.

= Tobias Nicklas, professor at the
University of Regensburg, New
Testament.

= Anna Passoni DellAcqua, profes-
sor at the Universita Cattolica del
Sacro Cuore, Milan, papyrology.

= Emanuela Prinzivalli, professor at
La Sapienza University in Rome,
Early Christian Literature.

= Michael Segal, lecturer at the He-
brew University of Jerusalem,
rabbinic literature.

The articles will be written by a large
group of participants especially
from Europe and America.

Practical matters and time schedule
The dictionary will be published in
English. The project will cover about
a decade. The objective is to publish
a first volume of around 700 pag-
es in 2018. Three other volumes of
the same size should follow over the
years 2020-2028.

Wordlist of the First Volume

dpvooog ayxotedw, dyxtoteia,

ayaihidopat, ayxLoTevg,
ayaAAiapa, ayxloTevTng
ayalhioog aywy, dywvia, dywvidw,

dyahpa aywviCopat

ayamaw, dyann ader@og, adehon,

dyyehog 4deA@Ld0c,

aytddw 4deA@oTng

aylaopa, aylaopog adng

dylog adikog, adiknua, aduxio

Ayvoéw, dyvonua, advvatéw, advvatog
dyvota 4w

ayvog, ayveia, ayvilw,
dpayvilw, &yviopa,
ayviopog

dBavaoia, 40dvatog
&Beoia, dBetiw,
abétnpa, abétnoig

4BAntr, GONov

a0dog, d0wow

aidéopal, aidfpwy,
aidwg, dvaideta,
avaudng

aipa

Aveotg, aivetog, aivéw,
aivog

aiviypa

aipéw (aipéopar),
aipeotg, aipetilw,
aipetdg, aipetiq

aioBdvopa, aiodnoig,
aioOntplov,
aioOnTikog

aioxvvn, aloxovew
aitia, aitiog, dvaitiog,
TAPAITIOC, LETAITIOG
aixpaAwoia,
aiyuoAwtedw,
aixpolwtilw,
aixudAwtog
alwv, aiwviog
dkaBapoia, dkabaptog
dkakog, akaxia
axpofuoTtia
daloveia, dhalwv,
&dhalovevopat
dhelpw > xpiw



aAnBeta aAnOnge,
4AnBwvog, aAnbevw

dA\doow,
avtalldooopat,

G\ \aypa,

avtaaypa
aAhoyevng
AANOTPLOG,

aA\otpLoopal,

AANOTPLOTNG,

aAhotpiwatg,

amoAhotptow
aAAogulog,
aAo@uAtw,
dAho@uAiopog
dh\oog
apdptnpa, apoptio
APEUTITOG, APWHOG
apdvw, dpova
avayxn
avabnpa, avadepa,
avaBepatilw
avaudrng > aidéopat
AvVaKaAOTTTw,

ATOKOADTITW

dmokdAvyig
AVApLPVIOKW,

avapvnoig -»

UV oKW
AVATIALOLE, Avamavw
avaoTtaotg > aviotnu
AVACTPEPW, AVACTPOPT|
avatoln
Avagépw, aAvagopd,

avapopeng
avdpeia, avdpeiog,

avdpilopat
avdpoyvvog,
avdpoydvatog
Aveolg > AQeolg
avéxw, avoxn
avOpwmapeorog
&vBpwmnog
avinpt > apinu
aviotnut, dvaotaotg
avontog, dvota, dvoug
avopnpa, dvopia
dvopog
avtdAhayua,
avtaaooopat >
dA\aocow
avtihapPavopat,
ovvavtihapfdvopat,
avtg(p)mtwp,
avtiAn(wyig
&&log
aopatog, dopaocia
amapyr, drdpyopat

Wordlist of the First Volume

amotdw, amdTn

anetféw, ameibeia,
ameldng

ane\éw, dmekn

dmoTtéw, amoTia,
dmotog

am\odg, amAoTng

AmolKeoia, amoikia,
amnotki{w, ATOKIoUOG

dmokdOnpon

ATTOKAAVTITW,
AmokdAvyIg >
AvakavTTw

ATOKPVTITW, ATIOKPVPOG

AmoAL, dnwAeta

dmolvw

amomoumnaiog,
AmoTour

&nookopakilw,
AmooKopaKIoUdg

andoTaotg, anootaocia,
ATMOOTATEW,
ATOOTATNG,
ATOOTATIG

AdmooTdotov

4mooTéAW, &TOGTOAT,
AmdoTONOGC,
AVTamooTEAW,
¢namooTéAw,
¢EamootéN\w,
¢EamooToA,
OLVATIOOTENA W

AmooTPEPW, ATTOOTPOPT|

ATOTIVW

ano@Béyyopat,
anégBeypa

anwbéw, npocanwbéw,
Amwopog

apd, dpdopal,
Katdpa, Katdpatog,
KATAPAOLG,
Katapaoat,
£mKaTapaopal,
£TKATAPATOG

apyéw, dpyia

apyovplov

Apéokw, ApeoTdg,
dpéokela/dpeokeia

apeTn

appolw, appovia,
appoviog

dpvéopat + compound
verbs

dpovpa

apxi

apxiepeie

dpyxw, dpxwv

aoéPeta, doePéw aoePng

dobéveia, dobevéw,
&oBevig

doTig

AoPAAEL, ATPANTG,
aogalifopat

doxnuovéw,
aoxnpoovvn,
aoxnuwv

dowTog, AowTia

ampalw, atipio, dtipog,
ATIHOW

ATHIG

dtomog, dtomia

avTAPKELQ, ADTAPKNG,
avTApKEW

avtéxOwv

agatpéw (apaipeatc),
agaipepa

agavilw, dapaviopog

&eBapoia, deBaptog

APINHL, APETLG, AVINL,
dveolig

agpopilw, apopiopa,
AQopIoHOG

appovevopal,
appoovvn, dppwv

dwpog, dwpia

Babvg, Babivw, Babog

Bértw, famntilw

BapPapog, Bapfapow,
Bappapwg

Bapig, mupyoPapig

Papvg

Baoavog, pacavifw,
Bacaviotiiptov,
Baoaviouog

Baotheia, Bactiede,
Baothevw, Baciliooa

Baothiokog

Baokaivw, fackavia,
Baokavog

Bdedvoow
(Bdervooopar),
BdEAvypa,
Bdervypag,
Bdervitog

BéPauog, Pefatdw,
BePaiwaig

BePn)og, BePnrow,
Bepridwotg

Bia, Pralopal

BiBAiov, BifAog

Biog, Prow, Biwotg

Bracenpéw, Pracenpia,
PAdognuog

BonBeta, Bonbéw,
Bonbog

BovAedw, PovAn,
BovAevtrig

Bpayiwv

Ppéxw, Bpoxn

Bpotog

Bwpog

yaloguAdakiov

yaia > yi

yauog, yapéw,
yauppevo,
gmyapPpedw

yavpiapa, yavptdw,
yavpoopat,
yavptoopal

YEWWPAG, YIWPAG

yeldw + compound
verbs, yéAwg

Yeved

Yéveolg

YeVVaw, yévvnua

Yévog

yepovoia

yebw (yevopar),
amoyevw, yedua,
yebolg

Vi, yoiia

ynyevig

ynpas

yiyag

YIVOOKW, yVwun,
yvootg

YAUKOG, YAvkDTNG,
YAvkepog, YAvkaivw,
yAvkalw, yMokaoua,
YAUKAOHOG, YAeDKOG

yAoppa, yAntog,
yAogn, YA gw

yAdooa

YVoQog

yoyyolw, yoyyvotg,
YOYYVOHOG,
Stayoyyvlw,
Katayoyyolw

YPappa, ypapn

YPAPUATEDG,
ypappateia,
ypappatedw,
YPAHHATIKOG

YPNyopéw, ypnyopnots
> éyelpw

ypoy

YOUvog, Yopvorng/
YOUVWOLG, YOUVOW



Samples

dxaxog, akaxia

aKaxKog

1. Greek literature. Composed of the al-
pha privative and the adjective xaxég “bad,
evil”, the word &kaxog is not very frequent in
Greek literature, though more common
than the noun axaxia.

The meaning of dxakog has developed in
two directions: On the one hand, the adjec-
tive denotes the lack of experience, knowl-
edge, intelligence or responsibility, namely
of young people; on the other, it has the
meaning “blameless, innocent”.

(1.) In a philosophical context, the adjec-
tive occurs in a debate about various de-
grees of “lack of wisdom” (&ppootvn), of
which the dxaxot are said to represent a mil-
der form, like the inexperienced (dmepot);
see Ps.-Plato, 2 Alc. 140d. Thus, the adverb
axdxws is attested in the description of the
hazardous manner in which unsuccessful
military decisions have been taken (e.g. Po-
lybius, Hist. 5.20.5; 7.17.9). Moreover, the
adverb éxdkwe occurs with reference to
somebody who responds to a request “read-
ily and guilelessly”, albeit not without ulte-
rior motives (Ps.-Demosthenes, Everg. so:
padiwg pot kal didkws dmokpiveral, see also
Everg. 75: axdxwg xal Tayd pot OpoNdYMOEY
“he agreed with me guilelessly and
promptly”).

In a number of occurrences, the adjective
dxaxog especially alludes to lack of experi-
ence and to a certain guilelessness. This can
be illustrated by examples taken from differ-
ent authors, epochs and literary genres.
Thus, dxaxog is used in the context of the
behavior of children not yet acquainted with
dangers of everyday life. In the Aesopic fable
“The Boy and the Scorpion”, a scorpion

warns “the guileless boy (tov maiSa dxa-
xov)”, who has mistaken the scorpion for
one of the locusts he had been hunting
(Aesop, Fab. 215.33). Likewise, Plutarch,
Thes. 8.4, describes as “exceedingly inno-
cent and childish (&xdxwg mévo Kol Toudt-
x@c)” the attitude of a young girl, Sinis, who
supplicates wild plants and makes vows to
them as though they could understand her.
Even younger persons having political or
military responsibilities can be character-
ized as &kaxog, e.g. a certain Apollonius in
Polybius, Hist. 31.11.7 (éxaxog Gv kel xopdi
véog “unsuspecting and quite young”), Dion
in Plutarch, Dion 4.7 (dxdkwg TAVL Kal VEw-
Tepik@g “in an entirely innocent and youth-
ful way”), and the future emperor Com-
modus in Cassius Dio, Hist. Rom. 73.1.1 (e
kai Tic @hog avBpwmwy dxakog, H1d 5t &
Tijg TOXM|g AmAGTNTOG Kal TPOTETL Kai Sehiag
£80tAevae Toig cvvobot “[he was] as guileless
as any man that ever lived. His great simplic-
ity, however, together with his cowardice,
made him the slave of his companions”).
Diodorus Siculus, Bibl. 13.76.2, gives a short
description of the Spartan admiral Calli-
cratidas, a “very young man, without guile
and straightforward in character, since he
had had as yet no experience of the ways of
foreign peoples, and was the most just man
among the Spartans (o0tog 8& véog u&v Ay
TavTeA@s, dkakog 8t kal Ty Yuxiy dmiods,
obmw TV Eevik@v 0@V Temelpapévog, Sukat-
6tatog 8¢ Tmaptat@v)”. Menander, Dysc.
222223, focuses on dangers which could
threaten a young person. Thus, a slave
blames his master for having left his daugh-
ter alone, a young innocent girl (dxaxov KO-
pNv povnY deelg &v Epnpial ¢dug), i.e. without
thinking of possible risks; in particular the
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presence of a young man, Sostratos, her fu-
ture husband. The adjective has an even
more pejorative meaning in Plutarch,
Rect. rat. aud. 41A, where it refers to enthu-
siastic and credulous audiences who are in-
clined to believe anything (oi 8¢ Bavpaotikol
Kkal dkakxot paAdov PAdrrovran “but the en-
thusiastic and ingenuous are more liable to
get damaged”; - 5. [Rom 16:18]). Likewise,
the dxaxot fall victim to superstition. Thus,
Plutarch, Is. Os. 379E, maintains that the
animal cult is “a dangerous belief which
plunges the weak and innocent into sheer
superstition (86%a ... Sewr) Todg ptv dobeveig
Kol dxdkovg el dxpatov Dmepeimovoa TV
Serordatpoviav)”.

(2.) By contrast, in a fewer number of
quotations the adjective dxaxog has a clearly
positive meaning, without any connotation
of “guileless” or “inexperienced”. In a myth
about the origins of mankind (Diodorus Si-
culus, Bibl. 5.66.3—4), Kronos is said to have
introduced “justice and sincerity of soul
(v Te Skatoovvny Kal TV AmAOTHTA THS
Yvyfis)” among humans (Bibl. 5.66.4).
Hence, as myth has it, in Kronos’ time peo-
ple were still good-hearted and altogether
guileless (edn0eig xal axdkovs TAVTEA@S,
> dxaxia 3. [Philo, Opif. 156]). In some
cases, the context does not provide further
information about the attitudes or virtues of
the person designated by the adjective, e.g.
in Aeschylus, Pers. 671, where the deceased
Persian king Darius is addressed mdatep
dxaxe “blameless father” in a necromancy;
see also Pers. 855, with reference to Darius
(using the Doric poetic form axakag [=
axaxng], which is also attested in IG VII
117.3 as an epithet of Hades, > 2.): 6 ympatdg
TovTapkis dxdkag dpayos Pacileds iodbeog
Aapeiog “the aged, all-powerful, guileless,
unconquerable king, god-like Darius”. -
Here and there, dxaxog is employed to point
out how girls or women are perceived by
men. In Menander, Her. 19, the adjective is
used by a slave who has fallen in love with a
young girl that he believes is a slave as well
(noudiokny 0p@v ovvipegoptvyy dxakov

“seeing an innocent girl reared with me”). A
young woman of Pergamum, who had dared
to bury an executed person, appeared “alto-
gether young and innocent” (véag mavrd-
naot kal dxdkov Tig maudiokng q)cxveicr]g)
when arrested and presented to the king
Mithradates (Plutarch, Mulier. virt. 259C).
A wife who did not criticize her husband
despite of his offensive breath is described
as cwepwv Kai dxakog “virtuous and inno-
cent” (Plutarch, Inim. util. 9oB).

2. Papyri and inscriptions. The adjec-
tive is not attested in the extant papyri of the
Hellenistic era. However, it appears in vari-
ous funerary inscriptions of unknown date
that describe the virtues of the deceased, e.g.
Olympus (Lycia): ITioidig “Eppaiog, viog
‘Eppod, dkakov maideiv év0&de keitar “Pisi-
dis Hermaeus, son of Hermas, a small in-
nocent child, is lying here” (TAM 1I 1147);
Alabanda (Caria): yaipetan mapd Tpdwvog
g dkdkov Yxic Tob Pehoyvwpeipov
“Farewell by Trypho of the innocent soul of
Philognorimos” (REINACH, “Inscriptions
d’Asie Mineure”, 410, no. 5); Ephesus, fu-
nerary inscription of Eucharistus: @yeto
7pds POévoug, Tl véog v dkakog “he de-
parted to the deceased, a young boy, still
innocent” (IEph 2102.13-14); Rome: ®i\o-
ntovidng IMovriki] cvpPie Yuxi axdke pveiag
xépwv “Philoponides in remembrance of his
innocent wife Pontike” (IG XIV 2077.3-6).

The poetic first declension form dxéxng
that can be found in Aeschylus, Pers. 855
(> 1.), is also attested in IG VII 117.3 (4th/sth
cent. C.E., Megara), as an epithet of Hades:
ool 8t xdpig, IThovte(D), axdxy Oe(@.

3. Septuagint. a) Statistical observations.
The adjective occurs 17 times in the LXX: 8
times in the book of Proverbs, 3 times in the
book of Job, 3 times in the Psalms of Solo-
mon, once in the Psalms, in Jeremiah, and in
the book of Wisdom.

b) Hebrew equivalents. The adjective
dxaxog corresponds to different Hebrew
roots. Two tendencies are recognizable:
(1) Where édxakog means “blameless, inno-
cent” (- 1.), the Hebrew equivalent is tom
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“blameless” (Ps 24[25]:21; Job 2:3; 8:20),
tom derek “whose way is blameless” (Prov
13:6) or tamim “blameless” (Prov 2:21). (2)
However, where the adjective rather means
“inexperienced” or “simple-minded” (- 1.),
the Hebrew equivalent is peti “naive”, “sim-
ple” (Prov 1:4, 22; 8:5; 14:15; 21:11). Further-
more, the adjective translates ra¢ “bad, evil”
(Provis:10) and ’alltp “trusting” (Jer 11:19).
In Job 36:5, dxakog has no Hebrew equiva-
lent. No Hebrew texts are available for the
occurrences in the Psalms of Solomon and
in the book of Wisdom.

¢) LXX use. Generally speaking, two usa-
ges of dkakog can be distinguished: dxakog
with the meaning of “innocent” and with the
meaning of “guileless, inexperienced”
(> 1-2.).

The adjective refers to innocence as be-
ing appreciated by God. This is the case in
Job 8:20; 36:5: The Lord will not reject the
dxaxog (& xOplog od pf dmomoujonTal TOV
dxaxov). Likewise, God highlights Job’s in-
tegrity presenting him as a blameless and
God-fearing person who stays away from
evil (Job 2:3). In the only attestion of dxakog
in the Psalms, the emphasis is not on the
relationship of the dxaxor with God, but
with the psalmist whom they have joined:
dxaxot kai €00eig EkoM@vté pot (Ps 24
[25]:21). The fact that dxaxog is used in par-
allel with ed00g suggests the conclusion that
dxaxog once more denotes a moral quality,
i.e. integrity. A similar parallel appears in
Prov 2:21 where the dxaxog and the xpnotog
are promised to dwell in the land. Obvious-
ly, the idea of reward underlies this promise
(» dxaxia 2.c).

Except for Prov 2:21, in the book of Prov-
erbs the situation is quite different (see also
BibAlex 17, 159), insofar as the adjective dxa-
xog does not allude to moral integrity but to
a lack of knowledge and experience. This
can be illustrated by some quotations: The
aim of reading and learning Proverbs is that
shrewdness is given to the dxaxoy, and that
both perception and insight be given to the

young person (tva 8@ &xdxoig mavovpylav

noudl 8t véw aloBnoiv e xal #vvolav (Prov
1:4). This implies that the adjective dxaxog
refers to a person who lacks skill, experience
and knowledge, particularly because of his
or her youth. The idea that the dxaxog
needs mavovpyia, perhaps in the sense of
“subtlety”, is underlined by the personified
Wisdom inviting her audience to listen to
words of wisdom: vorjoate drakot Tavovp-
yiav (Prov 8:5). Moreover, the dxaxog
might suffer from measures of “education”,
“discipline” (rawSeia) that cannot be hidden
from other people (Prov 15:10; the LXX di-
verges considerably from the MT). Con-
versely, the lack of experience and knowl-
edge could have serious consequences: The
dxaxog is inclined to believe every word
(&xaxog motevel TavTi A6yw Prov 14:15, - 1.
[Plutarch, Rect. rat. aud. 41A]). On the oth-
er hand, the dxaxog does not lack moral
guidance if he or she holds on Swatootvn
(Prov 1:22). Similarly, Sixatoobvy is said to
guard the dxaxot whereas apaptia makes
the impious worthless (Prov 13:6; see Wis
4:12 for an analogous idea: pepfaopog
gmbopiag peraXdever vodv drakov “roving
desire undermines an innocent mind”
[NETS]). Finally, observing that the intem-
perate is punished, the dxaxog is able to be-
come wiser (Prov 21:11). It can therefore be
concluded that in the book of Proverbs the
adjective dxakog has a quite ambigious
meaning. With the exception of Prov 2:21, it
refers to a person who lacks experience and
knowledge. In the worst case, he or she has
to bear the consequences of being dxaxog.
However, this does not mean that the des-
tiny of an dkakog is sealed for ever. On the
contrary, as a matter of principle the dxaxot
are considered capable of learning. More-
over, allowing themselves to be guided by
virtues such as Swatoovvn, the dxakot are
able of leading a life that does not plunge
them into ruin (Prov 2:21 LXX).

The Psalms of Solomon underline the
idea that the dxaxog is liable to be influ-
enced, namely by hypocrites (Ps Sol 4:22)
or transgressors of the Law (Ps Sol 12:4).
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On the other hand, the sinner is said to pro-
ceed “as though innocent (&g dxaxog)”
(Ps Sol 4:5).

A difficult example is the comparison in
Jer 11:19: g apviov dkakov. Does the adjec-
tive allude to the innocence of the lamb be-
cause it is “not suspecting that it was being
led to its death” (SprcQ, TLNT 1, 54)2 This
interpretation cannot be ruled out entirely.
However, if the focus of the comparison is
on the unjust suffering of the prophet Jer-
emiah, who endures persecution, then the
adjective dkaxov might allude to innocence:
Both the prophet and the lamb are doomed
to die even though they are innocent (cf.
WALSER, Jeremiah, 267).

4. Jewish literature in Greek. The ad-
jective is only attested in the works of Philo
where it occurs eight times, e.g. in connec-
tion with youth in the phrase dxaxog fAuxia
“innocent age” (Legat. 234; Virt. 43, Flacc. 68
[of children as victims of the anti-Jewish po-
groms in Alexandria in the year 38 C.E.] ), in
the description of Joseph as a young man of
guileless character who recounts his dream
to his brothers (Jos. 6; cf. Gen 37:7), and
finally in the characterization of the serpent
who by means of “the most innocent man-
ners” (axaxwrtdtolg #0eot) seduces the
woman (Agr. 96).

s.New  Testament. The pejorative
meaning of dxakog can be found in Rom
16:18, where Paul warns against opponents,
perhaps missionaries, who “by smooth talk
and flattery deceive the hearts of the simple-
minded” (8w tig xpnoTodoylag kal edhoylag
etamatooww  Tag  kapdiag T@V dKdxwv),
ie. credulous people (-1 [Plutarch,
Rect. rat. aud. 41A]). By contrast, the posi-
tive meaning of dkakog appears in Heb 7:26
with reference to Christ as the heavenly
High Priest. The word is part of an enu-
meration of adjectives describing his blame-
lessness: 6o10g dxakog Apiavtog, KexwpLopé-
vog amd TV apaptwldv “holy, blameless,
undefiled, separated from sinners” (NRSV).

6. Early Christian literature. The adjec-
tive dkaxog appears in parenetic contexts as

a virtue for which to strive. Thus, the Dida-
che exhorts its addressee, “be long-suffering,
and merciful, and guileless” (Did. 3.8: yivov
pakpéOupog kai EAefpwv kai dkakog). Like-
wise, the Shepherd of Hermas recommends a
childlike innocence in order to avoid in-
iquity (Herm. Mand. 2.1: “Am\étnta £xe kai
dxaxog yivov kal &ot) g T& VATIA T& P YI-
viokovra TV Tovnpiav THY dmoXibovoav
v {wlv T@v avBpdnwy “be simple and in-
nocent, and you will be as the children who
do not know the wickedness that ruins the
life of men”); see also Herm. Mand. 2.7. In
Diogn. 9.2, however, the adjective is used in
a pun that refers to Jesus Christ: God has
given his son as a ransom for mankind, “the
blameless one for the wicked (tov dxaxov
OmEp TV Kak@v)”.

axkaxia

1. Greek literature. In general, the noun
dxaxia is rare. The idea that young peoples’
axaxia might lead to error (= dxaxog 1.) re-
sults from Aristotle’s Rhetoric. In a long sec-
tion about characters (t& #01) of humans,
Aristotle deals with the characters of young
people (Rhet. 1389a2-b13), including their
strengths and weaknesses. According to
him, one of their false assumptions is based
on their own axaxia: Young people are wont
to think that sufferings of other people are
unmerited (Rhet. 1389bg—10; for the two
ways the phrase can be interpreted see GRi-
MALDI, Aristotle, Rhetoric II, 200).

Several texts stress the link between éxa-
ia and lack of experience which can lead
one to commit serious errors, or to put on-
eself in danger. Thus, the alleged or real in-
experience of a person is supposed to ex-
plain his or her faults. This is the case e.g. in
Ps.-Demosthenes, Against Neaera, where a
certain Theogenes defends himself in a law-
suit. The central point of the issue is the
question of whether Theogenes had known
about the real identity of his future wife,
with whom he had performed the sacred
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rituals of the city of Athens. In his defence,
Theogenes seeks to convince the Areopagus
that he has been tricked by his father-in-law,
Stephanus. Obviously, Stephanus had pas-
sed off the girl as his legitimate daughter. In
reality, however, she was the daughter of a
hetaera, Neaera. Nevertheless, Theogenes
argues that it was because of his own inex-
perience and naiveté (St TNV anetpiov TV
npaypdtwy Kai T dkakiay Ty éavtod [Ps.-
Demosthenes, Neaer. 81]) that he has acted
as he did when he had married his wife. The
Areopagus finally relents, convinced by the
argument presented by Theogenes, i.e. his
supposed guilelessness (8w v dxaxioy Tod
tpomov [Neaer. 83]). It is obvious that in
such a context the boundaries between the
meanings “innocent” and “inexperienced,
guileless” are fluid.

However, this does not mean that dxaxia
can always be used as an excuse. In his bi-
ography of the Macedonian military leader
Demetrius, Plutarch argues that in general
the cardinal virtues enable humans to distin-
guish between good and bad. Therefore,
there is no excuse for a kind of guilelessness
that prides itself upon its experience of bad
things (Demetr. 1.4: MV amelpigq TOV Kak@V
ke wmlopévny  dxaxiav). Consequently,
the noun dxakia can be ambiguous. Under
certain circumstances, the lack of experi-
ence might be considered excusable. How-
ever, akakia cannot always function as a
kind of mitigating circumstance, especially
in cases where it is coupled with an igno-
rance of evil.

2. Papyri and inscriptions. The noun
dkakia is not attested in the extant papyri.

As for inscriptions, the word alone with-
out context is found on a gem from Car-
nuntum in Pannonia (CIGP 40, 274 cent.
C.E.). Apart from this, there is only one in-
scription using the word: CIG II 3546.1 (be-
fore 149/150 C.E.[?], Pergamon). This in-
scription is a kind of didactic poem on arith-
metic, using isopsephy. The first four lines,
each with the sum 1726 (the Greek number
‘aVkg, is given in the margin), were original-

ly not connected with the following lines
and can perhaps be attributed to the archi-
tect Aelius Nicon who also wrote a hymn to
Helios with the same isopsephy (IGRR
4.506; the number 1726 is the letter value of
"Aiov Neikwvog and of apyiréktovog). The
exact sense of these lines, dealing with the
cosmos, is unclear (for the text and a tenta-
tive German translation see Luz, Techno-
paignia, 280-285).

3. Septuagint. a) Statistical observations.
The noun always occurs in the singular:
eight times in the book of Psalms, four times
in Job and twice in the Psalms of Solomon.

b) Hebrew equivalents. The noun axakia
corresponds to the following Hebrew words
that derive from the same root: t6m “com-
pleteness, integrity” (Ps 7:9; 25[26]:1, 11; 36
(37]:37; 40[41]:13; 77[78]:82; 100[101]:2;
Job 4:6); tamim “blameless” (Ps 83[84]:12),
tummah “integrity” (Job 2:3; 27:5; 31:6).

¢) LXX use. In seven instances dxakia
occurs in the phrase &v (1f)) dxaxig, used as
an adverbial phrase of manner. Thus, &v
(1fj) éxaxig modifies the verbs mopebopa
and Siamopevopar — a psalmist claims to have
“walked” &v axaxiq (Ps 25[26]:1, 11). Slightly
different is the form év axaxiq kapdiag pov
(Ps 100[101]:2), the human heart being con-
sidered the place where axaxia is felt. This
kind of adverbial phrase also refers to when
David is said to have guided his people év ij
axaxiq tMg kapdiag adrod (Ps 77[78]:82).
Moreover, the phrase occurs in the context
of the idea of reward. Thus, God is praised
for not withholding good things from those
who walk &v axaxiq (Ps 83[84]:12).

The idea of reward underlies three other
Psalms. In Ps 36[37]:37, the psalmist invites
his anonymous interlocutor, ptdacoe dxa-
klav kai i8¢ e00VTTa “maintain innocence,
and behold uprightness”, because he or she
might hope that “there is a remnant to the
peaceful person” (8t Eotwv éyxatddeippa dv-
Opwmw elpnvik®). Finally, the word dxaxia
occurs twice in prayers where the psalmists
associate their axakia with an intervention
of God that has already taken place or is still



