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CHAPTER ONE 
SETTING AND PERSPECTIVE

The epithet “the little Genesis” in ancient sources notwithstanding,1 the Book of 
Jubilees is significantly engaged with Exodus. The engagement occurs at multiple 
levels. Jubilees reworks key Exodus narratives; develops modules of Exodus law; 
and highlights Exodus motifs. The most fundamental connection to Exodus is 
the grounding of Jubilees and its narrative in the Exodus-based scenario of Moses 
receiving a revelation on Mt. Sinai. That formative scenario is both the setting of 
Jubilees and the narrational perspective of its revelation of the past.

Structurally Jubilees comprises two narrations. In the frame an anonymous 
narrator, addressing the reader, introduces the work, identifies its setting, and 
defines its perimeters (Prologue, Jubilees 1, and the brief epilogue at the close  
of  Jubilees 50). In the body, an angel, addressing Moses, reveals the past, issues 
directives, and discloses the future (Jubilees 2–50).2 Each narration engages the 
Exodus portrait of Moses on Mt. Sinai. The anonymous narrator of the frame 
overtly develops the Mt. Sinai setting of the work; the angel narrator of the reve-
lation employs that setting as the present-time pivot for a retrospect that moves 
backward and forward in time. This chapter focuses on the interpretive use of  
Exodus material in the construction of the setting and introduces the presenta-
tion and reworking of Exodus-based narrative and law in the angel narration.

The opening words of the introductory frame present Jubilees as a revelation re-
lated to Moses on Mt. Sinai “when he went up to receive the stone tablets — the 
law and the commandments,” specifically when the Lord told him to “come up to 
the summit of the mountain” (Prologue, 4Q216 I, 3–4).3 The description draws 
from the two accounts of Moses being called to the mountain and remaining 
there forty days and forty nights — the summoning to receive “the stone tablets 

 1 On the various forms of the epithet in Greek and the Hebrew title זוטא   see ,בראשית 
R. H. Charles, The Book of Jubilees or the Little Genesis (London: Adam and Charles Black, 
1902), xiv–xvi.
 2 Both narrations include scenarios in which characters engage in direct speech. Indeed, 
the greater part of the frame is devoted to direct speech — God addressing Moses (Jub. 1:5–18, 
22–26); Moses responding (Jub. 1:19–21); and God giving directions to the angel of the presence 
(Jub. 1:27–28). Similarly, there are numerous instances of direct speech in the angel’s narration, 
some involving created monologue or dialogue, others citing or reflecting scriptural material. 
 3 Unless otherwise indicated, all citations of Jubilees are from the translation of James  
C. VanderKam, The Book of Jubilees: A Critical Text (2 vols.; CSCO 510–11; Scriptores Aethio-
pici 87–88; Leuven: Peeters, 1989).
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Chapter One   14

with the teachings and commandments” in Exod 24:12 (ויאמר ה' אל משה עלה אלי 
 and the summoning to “the summit of (ההרה…ואתנה לך את לחת האבן והתורה והמצוה
the mountain” with a second set of tablets in Exod 34:2 (והיה נכון לבקר ועלית בבקר אל 
-Merged, the two accounts function as text and sub 4.(הר סיני ונצבת לי שם על ראש ההר
text in the backdrop that introduces the Book of Jubilees. 

The primary text is Exodus 24:12–13, 15–18.5 The Lord summons Moses to 
the mountain to receive the two6 stone tablets of the law and the commandments 
that he had written so that Moses may teach them (Jub. 1:1 reflecting Exod 24:12); 
Moses ascends the mountain (Jub. 1:2 reflecting Exod 24:13b, 15a); the glory 
of the Lord abides on the mountain and a cloud covers it for six days (Jub. 1:2  
reflecting Exod 24:16a); on the seventh day Moses is summoned into the cloud 
(Jub. 1:3a reflecting Exod 24:16c, 18a) where he sees the glory of the Lord “like 
a fire blazing on the summit of the mountain” (Jub. 1:3b reworking Exod 24:17); 
Moses remains on the mountain for forty days and forty nights (Jub. 1:4 reflecting 
Exod 24:18c). Abbreviation and clarification notwithstanding,7 the Jubilees ac-
count substantively alters two facets of the borrowed material. A portrayal of Mo-
ses seeing “the glory of the Lord like a fire blazing on the summit of the mountain” 
when he enters the cloud on the seventh day (Jub. 1:3) replaces the description 
of the Presence of the Lord appearing to the Israelites as a consuming fire on the 
summit of the mountain (ומראה כבוד ה' כאש אכלת בראש ההר לעיני ישראל) (Exod 24:17),  
a scenario that suggests an allusion to the theophany scene portrayed in Exod 
19:16–20.8 Secondly, the account of the summoning in Jubilees includes a date 

Portions of the Prologue, Jub. 1:1–2, 4–15, 26–28, are extant in columns I, II, IV of 4Q216 
(James C. VanderKam and J. T. Milik, “4QJubileesa,” in Qumran Cave 4 — VIII Parabiblical Texts. 
Part 1 [ed. H. Attridge et. al.; DJD 13; Oxford: Clarendon Press, 1994], 1–12). 
 4 In Exod 19:20 God also summons Moses to the “summit of the mountain;” but that sum-
mons precedes the theophany and does not involve stone tablets. George Brooke has suggested 
that the author combines the three summoning occasions (Exod 19:20; 24:12; 34:2), perhaps as “a 
way of saying that there was only one authoritative trip up the mountain of which the Book of Jubi-
lees is the fruit” (“Exegetical Strategies in Jubilees 1–2: New Light from 4QJubileesa,” in Studies in  
the Book of Jubilees [ed. M. Albani, J. Frey, A. Lange; TSAJ 65; Tübingen: Mohr Siebeck, 1997], 47). 
 5 On the Exodus 24 setting in Jubilees 1, see Jacques van Ruiten, “The Rewriting of Exodus 
24:12–18 in Jubilees 1:1–4,” BN 79 (1995): 25–29 and James C. VanderKam, “Studies on the Pro-
logue and Jubilees 1,” in For a Later Generation: The Transformation of Tradition in Israel, Early 
Judaism, and Early Christianity (ed. R. A. Argall, B. A. Bow, R. A. Werline; Harrisburg: Trinity 
Press International, 2000), 266–79. 
 6 Two tablets are specified in Exod 31:18; 34:1, 4, 29.
 7 The command to “wait there” (והיה שם) in Exod 24:12 is omitted (Jub. 1:1). The ascent 
in Exod 24:13b (ויעל משה אל הר האלהים) and in Exod 24:15 (ויעל משה אל ההר) are combined (with  
 the accounts of the cloud in ;(Jub.1:2) (ויאמר ה' and relating back to הר האלהים replacing הר ה'
Exod 24:15 (ויכס הענן את ההר) and Exod 24:16 (ויכסהו הענן ששת ימים) are merged (Jub. 1:2); and 
the Lord calling to Moses from the cloud (מתוך הענן) (Exod 24:16c) and Moses entering into the 
cloud (בתוך הענן) (Exod 24:18a) are conjoined (Jub. 1:3). See 4Q216 I, 6–9 and the textual notes 
in DJD XIII, 7.
 8 For such a reading, see b. Yoma 4ab (R. Akiva) and Rashi on Exod 24:16. 
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Setting and Perspective    15

notice, specifically “during the first year of the Israelites’ exodus from Egypt, in 
the third month — on the sixteenth of the month” (Jub. 1:1).

The year/month component of the date is drawn from Exod 19:1 (“in the third 
month9 after the Israelites had gone forth from the land of Egypt” [בחדש השלישי 
מצרים מארץ  ישראל    ”where, combined with the ambiguous “on this day ([לצאת 
 it marks the Israelite arrival to the wilderness of Sinai and introduces ,(ביום הזה)
the encounter between Moses and God that occurs prior to the theophany at the 
mountain (Exod 19:3–6).10 The author of Jubilees detaches the clause from that 
context and employs it instead with the summoning of Moses to receive the stone 
tablets after the theophany (Exod 24:12). The impact of the rearrangement is 
clear. The summoning of Moses is not a sequel to an earlier encounter in which 
God presents the election of the Israelites as conditional on their adherence to 
His covenant (Exod 19:3–6). The association between the election of the Isra-
elites and the covenant-making at Mt. Sinai has been deliberately suppressed,11  
for, as the angel will subsequently reveal, at the time of Creation God decreed the 
election and sanctification of the Israelites, denoted “the descendants of Jacob,” 
“throughout the ages of eternity” (Jub. 2:20).12 

There is no basis in the Exodus narrative for the specification of the sixteenth 
as the date when Moses was summoned to receive the stone tablets.13 In fact, the 
dating creates a time frame that is not at all evident in the account of events in 
Exodus 24. Introduction of a calendar date into a narrative generally signifies the 
passage of time and differentiates the time of the dated event from that of the pre-
ceding event. In the Exodus 24 narrative there is no indication of time passing  
between the summoning and ascent of Moses (Exod 24:12, 15–18) and Moses  
engaging the Israelites in a covenant ratification ceremony (Exod 24:4b–8).14 The 

 9 Literal translation. Many English translations render השלישי  on the third new“ בחדש 
moon.” On חדש as “new moon,” see Num 29:6; 1 Sam 20:18, 24, 27; and elsewhere.
 10 In Exod 19:2–3 there is no summoning; the Israelites encamped in front of the mountain 
and Moses “went up to God.” The summoning to the summit of the mountain occurs at a later 
point in the Exodus 19 narrative when the theophany has already begun (Exod 19:20).
 11 In contrast to VanderKam who presents the combination of Exod 19:1 and Exod 24:12 as 
an innocuous blending of Exodus 19 and 24 somewhat comparable to other ancient treatments 
of the Sinai event (“Studies on the Prologue,” 273–77), I view the compression as a deliberate 
strategy to suppress the association between the Sinai covenant and the conditional election of 
the Israelites that is set forth in Exod 19:3–6. 
 12 On the rearrangement of the election motif in Exod 19:3–6, see Chapter 8.
 13 Attempting to integrate the dating in Jubilees with the imprecise indicators of time in the 
Exodus narrative of events from the Israelite arrival to Sinai (Exodus 19) through the summon-
ing of Moses (Exodus 24), VanderKam arrives at the 16th only through the unconvincing sug-
gestion that the author of Jubilees employed gematria (“Studies on the Prologue,” 277–78). 
 14 The only indicator of the passage of time in Exodus 24 is a description of Moses getting 
up early in the morning (וישכם בבקר) at the beginning of the account of the covenant ratification 
ceremony (Exod 24:4b). 
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Chapter One   16

Jubilees identification of a specific calendar date creates that indicator and in ef-
fect separates what occurs on the mountain (in Jubilees) from the covenant rati-
fication ceremony that precedes the summoning (in Exodus 24).15 Moreover, the 
specification of the sixteenth subtly reveals that the covenant ratification cere-
mony, albeit unmentioned, took place on the preceding day, i. e., the fifteenth of 
the third month.16 

Depicting what happens after Moses enters the cloud, a Jubilees-created tab-
leau has God repeatedly commanding Moses to write down everything that is re-
vealed to him on the mountain. In two passages the command specifically relates 
to a revelation of “what (had happened) beforehand as well as what was to come;” 
“what is first and what is last and what is to come during all the divisions of times” 
which are in the torah and the te’udah (תורה ותעודה) (Jub. 1:4, 26; cf. Prologue);17 in 
a third it concerns a prophecy of Israel’s future apostasy that God relates to Mo-
ses (Jub. 1:7). The notion of such a command builds on several scriptural sources. 
The term תורה ותעודה, an allusion to the binding and sealing of the message and 
teachings of Isaiah (Isa 8:16, 20),18 clearly suggests preservation of a revelation in 
written form. Similarly, phraseology from Deuteronomy 31 associates the mes-
sage that Moses is to write “today” (Jub. 1:7) with the song that God commands 
him to write on the plains of Moab (Deut 31:19).19 But the primary subtext for  

 15 On the interpretation of the covenant ceremony in the angel narration, see Chapter 8. 
 16 In the angel narration the fifteenth of the third month is associated with covenant mak-
ing occasions and with the festival of oaths/weeks which is also the festival of first fruits of the 
wheat harvest (Jub. 6:10–11, 15–21). The date is explicitly stated in the account of the exchange 
of oaths between Jacob and Laban (Jub. 29:5, 7). When associated with the festival, it is gener-
ally expressed more vaguely as “during this [the third] month” (Jub. 6:11, 17; 14:20) and “in the 
third month, in the middle of the month” (Jub. 15:1; 16:13). The most explicit dating of the fes-
tival acknowledges the fifteenth only indirectly. Making his way to Egypt, Jacob sets out from 
Hebron “on the first of the third month;” arrives at the well of the oath “on the seventh of the 
month;” indecisive about descending to Egypt, he remains there “for seven days” in the hope of 
having a vision; he celebrates the harvest festival; and “on the sixteenth,” the Lord appears to him 
(Jub. 44:1, 3–5). 
 17 The phrase ותעודה  is partially visible and/or reconstructed (or a variant thereof) תורה 
in 4Q216 I, 11 (=Jub. 1:4) and in 4Q216 IV, 4 (=Jub. 1:26). Cana Werman suggests that it also 
should be reconstructed in 4Q216 II, 4–5 (=Jub. 1:8) (“Te’udah: On the Meaning of the Term,” 
in Fifty Years of Dead Sea Scrolls Research: Studies in Memory of Jacob Licht [eds. G. Brin and  
B. Nitzan; Jerusalem: Yad Ben-Zvi, 2001], 240–41) (Hebrew). 

For the various scholarly understandings of the phrase, see Brooke, “Exegetical Strategies,”  
50–53; VanderKam, “Studies on the Prologue,” 269–73; Cana Werman, “‘The תורה and the תעודה’ 
Engraved on the Tablets,” DSD 9 (2002): 75–103; trans. repr. from Tarbiz 68 [1999]: 473–92 
[Hebrew]); Menahem Kister, “Two Formulae in the Book of Jubilees,” Tarbiz 70 (2001): 294–300 
(Hebrew); and the discussion in Michael Segal, The Book of Jubilees: Rewritten Bible, Redaction, 
Ideology and Theology (JSJSup 117; Leiden: E. J. Brill, 2007), 282–316. 
 18 Cf. Isa 29:11–12; 30:8.
 19 On Deuteronomy 31 and Jub. 1:7–8, see Brooke, “Exegetical Strategies,” 49–51 and 
VanderKam, “Studies on the Prologue,” 267. 
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the Jubilees-created scenario is the command to “write these words” (כתב לך את 
 .that God issues to Moses on Mt. Sinai in Exod 34:27 (הדברים האלה

The temporal context of the passage — at the beginning of Moses’s second stay 
of forty days and nights on Mt. Sinai — does not suit the Jubilees setting. Sub-
stantively, however, Exodus 34 offers both a Mt. Sinai scene in which God issues 
an explicit command that Moses write “these words,” a scenario that is absent 
from Exodus 24,20 and also an exegetical invitation to recontextualize that com-
mand. The invitation arises from a lack of clarity relative to what is to be written  
and who does the writing. The second half of Exod 34:27 — כי על פי הדברים האלה 
 implies that “these words” refers to the preceding body — כרתי אתך ברית ואת ישראל
of legislation introduced by ברית כרת  אנכי   On the other .(Exod 34:10–26) הנה 
hand, the account that follows in Exod 34:28 states that Moses (the unnamed, 
but implied subject) “wrote down on the tablets the terms of the covenant, the 
Ten Commandments” (ויכתב על הלחות את דברי הברית עשרת הדברים).21 That presen-
tation of events, however, is out of sync with God’s instructions to Moses at the 
beginning of the chapter — Moses is to carve a second set of tablets upon which  
God would write “the words” (i. e., commandments) that were on the first tablets 
that Moses had broken (ויאמר ה' אל משה פסל לך שני לחת כראשונים וכתבתי על הלחת את 
22.(Exod 34:1) (הדברים אשר היו על לחת הראשנים אשר שברת

Adopting the motif of God commanding Moses to write, the author of 
 Jubilees places the command in an imagined scenario that continues the narrative  
of Exodus 24 once Moses has entered the cloud and begun his (first and only in 
Jubilees) stay of forty days and nights on Mt. Sinai. The new context allows nei-
ther of the reference points set forth for the command in Exodus 34. The sub-
stance of what Moses is to write cannot be the body of legislation that grounds 
the covenant (Exodus 21–23 paralleling Exod 34:10–26),23 for Moses had al-
ready written down those rules and had read “the book of the covenant” at a cer-

 20 In Exodus 24 there is no divine command to write. Moses repeats “all the words of the 
Lord and all the rules” (את כל דברי ה' ואת כל המשפטים) to the people (Exod 24:3) and writes down 
“all the words of the Lord” ('את כל דברי ה) (Exod 24:4), presumably in the book of the covenant 
that he subsequently reads aloud in the covenant ratification ceremony (Exod 24:7). 
 21 That Moses is the subject is evident from the first half of the verse — ויהי שם עם ה' ארבעים יום 
.In LXX Exod 34:28a Moses is identified by name .וארבעים לילה לחם לא אכל ומים לא שתה
 22 In the Exodus account of the Sinai revelation and in Moses’ recollection of events in Deu-
teronomy, God inscribes the first set of tablets (Exod 24:12; 31:18; Deut 9:10). In Deuteronomy 
God (as he indicates in Exod 34:1) also inscribes the second set of tablets (Deut 10:2, 4). 
 23 The accounts in Exodus 24 and 34 exhibit a certain structural parallel. In Exodus 24 Mo-
ses recites “all the words of the Lord and all the rules” (את כל דברי ה' ואת כל המשפטים) and writes 
all the words of the Lord ('ה דברי  כל  -seemingly, a reference to the legisla ,(Exod 24:3–4) (את 
tion in Exodus 21–23 that begins ואלה המשפטים. (See Ramban on Exod 24:1). In Exodus 34 God  
instructs Moses “to write these words” that constitute the basis for the covenant (כתב לך את הדברים 
-seemingly a reference to the legis (Exod 34:27) (האלה כי על פי הדברים האלה כרתי אתך ברית ואת ישראל
lation in Exod 34:10–26 that is introduced by הנה אנכי כרת ברית. 
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emony (Exod 24:3–4, 7) that took place, according to the Jubilees chronology, the 
day before Moses ascended the mountain. Similarly, the command would not re-
fer to writing the Ten Commandments on the tablets, for God had summoned 
Moses to the mountain to get the tablets that God himself had already inscribed  
(Jub. 1:1 citing Exod 24:12). 

Freed from the restrictions of scriptural context, the command is transformed 
into a broad directive to write “all the words” or “all these words” that God con-
veys to Moses on the mountain (Jub. 1:5, 7, 26).24 Its spectrum broadened, the 
command references the prophecy of Israel’s future apostasy that God reveals at 
the beginning of Moses’s sojourn on the mountain (“that I am telling you today”) 
(Jub. 1:7), the writing of a book that demonstrates God’s faithfulness to future 
generations (Jub. 1:5–6), and the revelation of “what is first and what is last and 
what is to come during the divisions of time which are in the law and which are 
in the testimony…” (Jub. 1:26)—in essence, the Book of Jubilees. 

God does not convey the revelation that is Jubilees to Moses directly. Instead, 
He instructs the angel of the presence “who was going along in front of the Isra-
elite camp” (Jub. 1:29 reflecting מלאך האלהים ההלך לפני מחנה ישראל in Exod 14:19)25 
to “dictate26 to Moses (starting) from the beginning of the creation until the time 
when my temple is built among them throughout the ages of eternity” (Jub. 1:27). 
The artifice of an angel dictation exploits another motif in the Exodus account 
of Moses on Mt. Sinai, specifically the conception of an angel embodying God’s  
authority (“my name is with him” [שמי בקרבו]) and epitomizing God’s voice (“listen  
to his voice and do everything that I say” […כי אם שמוע תשמע בקלו ועשית כל אשר אדבר])  

 24 The Hebrew of Jub. 1:5a, an adaptation of Moses’s words to the Israelites in Deut 32:46, 
is reconstructed in 4Q216 I, 12 — לך מגיד  אנכי  אשר  הדב[רים  לכל  לבך  שים  אליו  ויאמר   The .[ולתועדה 
words כל הדברים האלה are partially visible in 4Q216 I, 17 (=Jub. 1:7) which VanderKam and Mi-
lik reconstruct as “a slightly altered” citation of Exod 34:27—[הדב] [כ[ל  את  לך[  כתוב   […ואתה 
האלה -Jub. 1:26 is not preserved in the Hebrew; but the Ethiopic wording of the com .רים 
mand is identical to that in Jub. 1:7, hence, a citation of Exod 34:27 modified by the ad-
dition of כל (“all”) perhaps reflecting the כל in Exod 24:4 ('ה דברי  כל  את  משה    and 24:8 (ויכתב 
 .(כל הדברים האלה … אשר כרת ה' עמכם על)
 25 The phrasing is drawn from Exod 14:19; but the Mt. Sinai context reflects the setting in 
Exod 23:20–23; cf. 32:34; 33:2. 
In Exod 14:19 the narrator refers to “the angel of God” (מלאך האלהים); in Exod 23:23 and 32:34 
God identifies him as “my angel” (מלאכי) and in Exod 23:20; 33:2 simply as “an angel” (מלאך). 
In Jubilees he is “the angel of the presence.” On the derivation of the title, see Saul M. Olyan, A 
Thousand Thousands Served Him: Exegesis and the Naming of Angels in Ancient Judaism (TSAJ 
36; Tubingen: T. C. B. Mohr, 1993), 105–08; James VanderKam “The Angel of the Presence in 
the Book of Jubilees,” DSD 7 (2000): 382–84; but also note Brooke’s comments in “Exegetical 
Strategies,” 53. 
 26 The Ethiopic translator confuses the kal (“write”) and hiph’il (“dictate”) forms of the  
Hebrew כתב. On הכתיב in Jub. 1:27, see 4Q216 IV, 6 and Brooke, “Exegetical Strategies,” 42. On 
a similar confusion in the Ethiopic of Jub. 30:21; 50:6, 13, see James VanderKam, “The Putative 
Author of Jubilees,” JSS 26 (1981): 213–17. 
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(Exod 23:21–22). In Exodus God sends an angel empowered with those attri-
butes to protect and guide the Israelites from Mt. Sinai to successful conquest of 
the land (Exod 23:20–23; cf. Exod 32:34; 33:2). In Jubilees the attributes are trans-
lated, indeed literally so, into a narrator role authorized by God.27 God com-
mands the angel of the presence to dictate to Moses “from the beginning of the 
creation….” and the angel takes the tablets “which told of the divisions of the 
years” (Jub. 1:27, 29)28 and begins the narration that forms the body of the Book 
of Jubilees. Combined with the adoption of the Moses on Mt. Sinai scenario, the 
use of the angel as a divine “spokesperson” lends an authority to the narration 
that is achieved through the strategy of first person divine voicing of legal mate-
rial in the Temple Scroll.29 In the case of Jubilees that authority extends to narra-
tive as well as to law.30

The Moses-on-Mt. Sinai scenario developed in the introductory frame remains 
the constant present time throughout the angel narration. Speaking in that pres-
ent time, the angel recalls a Genesis-Exodus past in which he participated as an 
actor and reveals what is written about that past on the tablets that tell of the  
divisions of time in the law and testimony.31 His account extends from Creation 
(Genesis 1) through the end of Moses’s first forty days and nights on Mt. Sinai 
(Exodus 31) and encompasses transmission of “the book of the first law” that the 
angel had transcribed for Moses (Jub. 6:22; cf. 30:12).32 

 27 On angels as the mediator of the revelations on Sinai, see Hindy Najman, “Angels at Si-
nai: Exegesis, Theology, and Interpretive Authority,” DSD 7 (2000): 313–33.
 28 God’s directive to the angel (Jub. 1:27–28) and the description of the angel taking up the 
tablets that told of “the divisions of the years” (Jub. 1:29) echo the language and motifs in God’s 
command to Moses to write “all these words…” in Jub. 1:26. 
 29 In the Temple Scroll, the divine voicing elevates the redaction over the scriptural text 
(Deuteronomy) that is voiced by Moses (Bernard Levinson and Molly Zahn, “Revelation Re-
gained: The Hermeneutics of כי and אם in the Temple Scroll,” in A More Perfect Torah: At the In-
tersection of Philology and Hermeneutics in Deuteronomy and the Temple Scroll [Winona Lake, 
Indiana: Eisenbrauns, 2013], 14–15; revised repr. from DSD 9 [2002]). In Jubilees the angel me-
diates both the book of the first law (the Torah) that he writes and the subsequent revelation that 
he narrates. At the same time, in the course of his narration he alludes to divinely voiced com-
mands within the scriptural narrative. On the use of such allusions in the Jubilees Pesah statute 
(Jub. 49:11, 14, 15), see Chapter 6. 
 30 See Hindy Najman, “Interpretation as Primordial Writing: Jubilees and Its Authority 
Conferring Strategies,” JSJ 30 (1999): 379–410.
 31 The mixture of recollection and revelation indicates that the angel is not simply read-
ing from the tablet that he takes (presumably in his hands [Jub. 1:29] or from God’s hand  
[Jub. 50:13; see Chapter 8]) when he begins his revelation. I see no basis for Segal’s reading that 
the angel brings the tablets to Moses before he commences his narration (Segal, The Book of 
 Jubilees, 316). 
 32 The angel’s presentation of himself as having written the Torah (“the law”) (Jub. 6:22; 
30:12) seems to contradict Jub.1:1 (=4Q216 I, 6–7 reflecting Exod 24:12) where God presents 
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Chapter One   20

Periodically the angel pauses to issue a directive to Moses and on occasion he 
discloses the future.33 But in its basic structure the angel narration is a retrospect 
that portrays the past through the present-time lens of an address to Moses on 
Mt. Sinai. Its Exodus-based content includes narrative treatments of the Egypt 
epoch — from the descent of the patriarchal family to the redemption of the Isra-
elite nation at the Reed Sea; recontextualized fragments extracted from the Ex-
odus chronicle of the Israelite journey from the wilderness of Shur to the Jubi-
lees present-time of Moses on the mountain — and full blown treatments of Pesah 
and Sabbath legislation as well as allusions to Exodus legal material set in created 
Genesis-based contexts. 

In contrast to studies that have examined facets of the Exodus material in the 
context of Jubilees source criticism and from the perspective of comparative tex-
tual analysis,34 this study of the treatments of Exodus narrative and law in Jubi-
lees is a literary one that focuses on the intersection of structure and content. Ex-
amining the relationship between the retrospective design and the exegesis, the 
analysis draws attention to manipulations of temporal and textual perspective 

himself as having written the Torah and the commandments. Apparently, the angel not only 
speaks (Exod 23:22), but also writes in God’s name. 

On Jub. 6:22 and 30:12 as allusions to the writing of the Torah, see VanderKam, “Putative,” 
210, 214. 
 33 The most developed forecast is a portrait of the end-time that follows the account of 
Abraham’s death and is introduced by a reflection on the extent of his lifespan (Jubilees 23). 
Throughout the retrospect there are brief allusions to that end-time (e.g., Jub.4:26, 25:21;  
50:2–5) and to future worship at the sanctuary in the Land (e.g., Jub. 3:13; 32:10; 49:16–21; 
50:10–11).
 34 For the source critical approach to the Exodus material in the angel narration, see Li-
ora Ravid, “The Relationship of the Sabbath Laws in Jubilees 50:6–13 to the Rest of the Book,” 
Tarbiz 69 (2000): 161–66 (Hebrew); Segal, Book of Jubilees, 189–228; James Kugel, “On the In-
terpolations in the Book of Jubilees,” RevQ 24 (2009): 224–25; 254–57 and A Walk Through 
 Jubilees. Studies in the Book of Jubilees and the World of Its Creation (JSJSup 156; Leiden: E. J. 
Brill, 2012), esp. 32–37; 190–205; 271–73. For comparative textual analysis of Exodus narra-
tives, see Jacques van Ruiten’s essays, “Between Jacob’s Death and Moses’ Birth: The Intertex-
tual Relationship Between Genesis 50:15–Exodus 1:14 and Jubilees 46:1–16,” in Flores Floren-
tino: Dead Sea Scrolls and Other Early Jewish Studies in Honour of Florentino Garcia Martínez 
(ed. A. Hilhorst, E. Puech, and E. Tigchelaar; Leiden: E. J. Brill, 2007), 467–489; “The Birth of 
Moses in Egypt According to the Book of Jubilees (Jub. 47:1–9),” in The Wisdom of Egypt: Jew-
ish, Early Christian, and Gnostic Essays in Honour of Gerard P. Luttikhuizen (ed. A. Hilhorst and  
G. van Kooten; Leiden: E. J. Brill, 2005), 42–65 and “Moses and His Parents: The Intertextual 
Relationship between Exodus 1:22–2:10 and Jubilees 47:1–9,” in Rewritten Bible Reconsidered: 
Proceedings of the Conference in Karkku, Finland, August 24–26, 2006 (Studies in Rewritten Bi-
ble 1; ed. A. Laato and J. van Ruiten; Winona Lake and Turku: Eisenbrauns and Abo Akademi 
University, 2008), 43–78.

Unfortunately, Lutz Doering’s essay on “The Reception of the Book of Exodus in The Book 
of Jubilees” in The Book of Exodus: Composition, Reception, and Interpretation (ed. Thomas  
B. Dozdeman, Craig A. Evans, Joel N. Lohr; VTSup 164; Leiden: E. J. Brill, 2014), 485–510,  
became available only after this book had gone to press.
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and attendant compositional strategies that transform Exodus narratives, facili-
tate hermeneutical elaborations of Exodus law, and produce cohesion in the rev-
elation that is the Book of Jubilees. 

I approach Jubilees as a unitary text that may reflect the work of a single  author 
or the hand of a final editor. Such a stance does not reject other contemporary 
scholarship, but rather poses literary questions about the work as we find it in 
the corpus of Second Temple Jewish literature. Does the reworking of the Exo-
dus narrative significantly alter the plain sense (p’shat) of the scriptural source 
text? How does the reworking relate to themes and motifs developed elsewhere in  
Jubilees? To what extent does the retrospective structure shape or inform the in-
terpretation? 

At certain points I deal with subjects involving Jubilees material that other 
scholars have highlighted as evidence of redaction and/or interpolation. Those 
subjects include the account of the exodus from Egypt (Jubilees 48); the Pesah leg-
islation (Jub. 49:7–22) and the treatments of Sabbath law (Jubilees 2 and 50). In 
treating this material I engage the work of the other Jubilees scholars. The intent 
of the engagement is not to challenge the redaction approach per se, but to ac-
knowledge the critical scholarship and offer an alternative perspective that sug-
gests areas in which particular arguments for interpolation might be reconsid-
ered or refined.

Each of the following chapters focuses on a particular facet of the treatment 
of Exodus in the angel narration. Chapters 2–5 examines a narrative block that 
reworks, recasts, and reconstructs the Egypt epoch set forth in Exodus 1–15:1935 
(Jubilees 46–48; 49:1–6, 23). The retrospective stance of the narration establishes 
the literary grounds for presenting the Genesis-Exodus past as a single contin-
uous story. Within that story the angel’s account of the recent past (i. e., Exodus 
1–15) is reconstructed to develop themes and motifs introduced in the narrative 
of the distant past (i. e., the reworked Genesis). Chapter 2 (“New Transitions and 
New Eras”) analyzes the Jubilees markers that chronicle the transitions from pa-
triarchal family to nationhood, from freedom to enslavement, from enslaved to 
endangered nation as an example of such created continuity. Subsequent chapters 
explore other aspects of that continuity. Chapter 3 (“Moses: A Biography”) exam-
ines the omissions, additions, and manipulations of scriptural material that con-
struct a portrait of the young Moses compatible with the ideal leader typology  

 35 Since the angel’s account of the redemption at the Reed Sea draws from Exodus 15 (see 
Chapter 4), I include the poem within the narrative block.
Other modern scholars have presented Jubilees as a retelling or rewriting of the narratives in 
Genesis 1–Exodus 14 (George Nickelsburg, “The Bible Rewritten and Expanded,” in Jewish 
Writings of the Second Temple Period [ed. M. E. Stone; Essen: Van Gorcum, 1984], 97) or in Gen-
esis 1 through Exodus 12:50 (Daniel J. Harrington, “The Bible Rewritten [Narratives],” in Early 
Judaism and Its Modern Interpreters [ed. R. A. Kraft and G. W. E. Nickelsburg: Philadelphia: For-
tress, 1986], 240). 
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developed in the personal histories of the antediluvian notables and the founding 
fathers of Israel. Chapter 4 (“Redemption Revealed”) analyzes the transformation 
of the expansive Exodus account of the liberation from Egypt into a revelation of 
what Moses does not know from his own experience — the collaboration of heav-
enly forces in the implementation of the redemption promised to Abraham at the 
Covenant Between the Pieces. The story of the past comes to a climax and the 
diachronic treatment of Exodus narrative ends with the redemption from Egypt. 
Intersecting that story, a created account of the Israelites celebrating the begin-
ning of a festival prefaces the angel’s presentation of Pesah legislation. Chapter 5 
(“Pesah and Massot”) examines that Pesah-Massot celebration as conjoined facets 
of an ancient festival initiated by Abraham after the Akedah. 

In the course of his narrative of the past the angel relates to several facets 
of Exodus law. Oblique allusions to Exodus commands are placed in created  
expansions of Genesis-based narratives where they highlight the antiquity of a 
phenomenon and/or demonstrate the piety of an antediluvian or founding fa-
ther who adheres to a particular practice. The sanctification of the descendants 
of Jacob is associated with the sanctification of the Sabbath at the time of cre-
ation (Jub. 2:19–21, 23–24 reflecting Exod 31:13–17). On the morning of day 
that he departs from the Garden of Eden, “the holiest (place) in the entire earth” 
(Jub. 3:12), Adam burns incense “as a pleasing fragrance — frankincense, gal-
banum, stacte, and aromatic spices” (Jub. 3:27 reflecting Exod 30:34; see also 
Jub. 16:24). In his account of the covenant with Noah, the angel instructs Moses 
to command the Israelites to commemorate “the festival of oaths36 and…the fes-
tival of first fruits” whose double name reflects its two-fold nature (Jub. 6:20–21 
alluding to וחג שבעת תעשה לך בכורי קציר חטים in Exod 34:22). Each of the patriarchs 
celebrates a harvest festival described with terminology unique to Exodus. Abra-
ham celebrates “the festival of the first fruits of the wheat harvest” (Jub. 15:1 re-
flecting בכורי קציר חטים in Exod 34:22); Isaac and Ishmael visit their father to cel-
ebrate “the festival of weeks [oaths] (this is the festival of the first fruits of the 
harvest)” (Jub. 22:1 reflecting וחג שבעת תעשה לך בכורי קציר in Exod 34:22); and Ja-
cob, on the way to Egypt because of the famine, celebrates “the harvest festi-
val — the first fruits of the grain — with old grain” (Jub. 44:4 reflecting חג הקציר in 
Exod 23:16 and בכורי חטים in Exod 34:22).37 

 36 My translation based on the context that suggests that the unpointed שבעת in Exod 34:22 
be read shebu’ot. 
 37 Allusion to a legal passage in Exodus may also be intended in a number of other cre-
ated narratives; but the point of reference is not certain. The instructions regarding washing 
that Abraham gives to Isaac — to wash his body before making an offering, and to wash his 
hands and feet before and again after making the offering on the altar (Jub. 21:16)—may in-
volve a blending of the practices described in Exod 30:19 and Lev 16:4, 24 or simply indicate 
the practice in Second Temple times. The directive in Abraham’s final testament to all his chil-
dren and grandchildren—“Do not make for yourselves gods…Do not worship them or bow to 
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The primary attention, however, is given to two major blocks of Exodus legis-
lation — the law relative to future commemorations of Pesah (Chapter 6 “The Pe-
sah Statute”)38 and the laws of the Sabbath (Chapter 7 “The Sabbath and Its Law”). 
Each treatment is grounded in a manipulation of textual time that has the angel 
revealing “the book of the first law” before he begins the dictation that is Jubilees. 
The presumption of such a timeframe permits laws conveyed in the present-time 
(i. e., the time of the angel discourse in Jubilees) to interpret and expand the ear-
lier revealed legislation.39 In the case of Pesah , allusive exegesis fuels the devel-
opment of a full blown Pesah statute that is revealed to Moses not in Egypt, but 
in the present-time of the angel addressing him on Mt. Sinai. With the Sabbath, 
the manipulation of textual time supports a hermeneutical expansion of the basic 
Sabbath commandment in Exod 20:8–10 that is split in the angelic presentation, 
with one part in a Genesis-based context and the other in an Exodus-based one. 
Chapter 8 (“Closures”) focuses on the treatments of post-Egypt material (Exod 
15:22–19:1) that is contextually and/or temporally rearranged to contexts that re-
orient significance and alter meaning. As its title implies, the chapter is struc-
tured around the theme of endings and explores the meetings of endings and be-
ginnings within the retrospect that constitutes the body of the Book of Jubilees.

them” (Jub. 20:8)—could be alluding to the proscription in Exod 20:4–5 or in Deut 5:8–9. Sim-
ilarly, the motif of respecting parents developed in the contrasting portraits of Esau and Jacob 
(Jub. 28:18–20; 35:10–13) could reflect the Decalogue command in Exod 20:12 or in Deut 5:16. 
 38 Chapters 5 and 6 reconsider and revise arguments presented in articles published at an 
early point in my study of the Pesah/Massot material in Jubilees—“The Use of Bible in Jubilees 
49: The Time and Date of the Pesah Celebration,” Meghillot: Studies in the Dead Sea Scrolls 5–6 
(2007): 81–100 and “The Festivals of Pesah and Massot in the Book of Jubilees,” in Enoch and 
the Mosaic Torah: The Evidence of Jubilees (ed. G. Boccaccini and G. Ibba; Grand Rapids, Mich-
igan: Eerdmans, 2009), 309–22.
 39 The manipulation of textual time results in a hermeneutical construct that is analogous 
to the phenomenon that engages contemporary scholars who explore rewriting as an aspect of 
the compositional history of the Pentateuch. In the examination of Jubilees interpretation of  
Exodus law (particularly in its reworking of Pesah legislation), I take note of some similarities 
in strategy; but my primary focus is on the Jubilees reworking that acknowledges neither docu-
ments nor seams within the Pentateuch.
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CHAPTER TWO 
NEW TRANSITIONS AND NEW ERAS

One usually associates the issue of periodization with modern historiography. 
Historians disagree about the delineation of eras and the transitions that separate 
them, dispute the time-frames and markers that signify the end of one period and 
the beginning of another, and identify different figures as standing metaphori-
cally with one foot in the past and the other in the future. Scriptural narratives 
and their interpretations can scarcely be considered historiography. But the con-
cept of periodization and the kinds of questions it provokes provide a useful con-
ceptual tool for examining the reworking of Exodus 1 in the Jubilees angel nar-
ration.1 Exodus 1 encompasses three major transitions — from patriarchal family 
to nationhood, from national freedom to slavery, and from enslavement to an  
escalation of oppression that anticipates the birth of Moses. Describing those 
transitions to Moses, the angel narrator of Jubilees changes the markers that de-
lineate the shifts between the eras, reorients perspective, and develops a chronol-
ogy that supports a new periodization (Jubilees 46).2 

From Patriarchal Family to Israelite Nation

Exodus 1 opens with a compact summary that tracks the transition from patriar-
chal to Israelite history. 

(1) These are the names of the sons of Israel who came to Egypt with Jacob, each 
coming with his household: (2) Reuben, Simeon, Levi, and Judah; (3) Issachar, Ze-
bulun, and Benjamin; (4) Dan, and Naphtali, Gad and Asher. (5) The total number 
of persons that were of Jacob’s issue came to seventy, Joseph being already in Egypt.  
(6) Joseph died, and all his brothers, and all that generation. (7) But the Israelites 
were fertile and prolific; they multiplied and increased very greatly, so that the land 
was filled with them (Exod 1:1–7).3 

 1 On periodization, see Lawrence Besserman, ed., The Challenge of Periodization: Old Par-
adigms and New Perspectives (London and New York: Routledge, 1996) and William A. Green, 
“Periodizing World History,” History and Theory 34.2 (May 1995): 99–111.
 2 The analysis of Jubilees 46 that follows is a reworking and expansion of my argument in 
“Burying the Fathers: Exegetical Strategies and Source Traditions in Jubilees 46,” in Reworking 
the Bible: Apocryphal and Related Texts at Qumran (ed. E. G. Chazon, D. Dimant, R. Clements; 
STDJ 58; Leiden: E. J. Brill, 2005), 135–52.
 3 Unless otherwise indicated, all biblical quotations are from the JPS Hebrew-English 
Tanakh (Philadelphia: Jewish Publication Society, 1999).
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